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Preamble: From time to time, the National Faith and Life Team (NFLT) responds to important questions we 
face as a church community seeking to be faithful to Jesus. The following resource represents NFLT’s 
intentional attempt to provide a biblical-theological foundation and practical guidance to MB leaders and 
churches as we walk together with LGB people both inside and outside our church families. We hope that this 
document is helpful for you. We also would love to hear from you if you have suggestions for how to 
strengthen the guidance provided in the scenarios at the end. If you have stories of how you have walked this 
journey as an LGB disciple of Jesus, or as someone walking with an LGB person, we would appreciate you 
sharing them with us. You can contact us at listeningwell@mbchurches.ca 
 
Loving Well our LGB Neighbours, Friends, and Family  
 
The following is an exploration of how we in the MB family can love well our LGB1 neighbours, friends, and 
family. Every day we hear (and perhaps also witness) heartbreaking stories of bullying, injustice, rejection, and 
pain that should cause us to take notice and ask again: How do we love well? We hear heartbreaking statistics 
about high rates of suicide ideation, attempts, and suicide itself. We hear accusations and we must own the 
truth that we have often failed to love these individuals well and have contributed to their harm and 
exclusion. Jesus’ love is compassionate and sacrificial so what does it mean for us to love this way in the name 
of Jesus? We want to repent and recommit ourselves as disciples of Jesus to expressing God’s love in ways 
that reflect faithfulness to God’s Word and his mission in the world. What does love and God’s mission look 
like now—in this critical moment?  
 
As followers of Jesus we want to be known for our love. We want to love graciously. We want to love lavishly. 
We want to love sacrificially. We want every person to experience God’s full life—what we could call God’s 
Shalom life. We want to be part of church families that bless our neighbourhoods. We want to love by being 
peacemakers who invite everyone we meet to peace with God, others, creation, and themselves. We also 
want to love by speaking God’s truth about what kills, steals, and destroys life. 
 
We want to do all of this because we worship and obey Jesus who is King reigning supreme over all creation; 
Head of the Church; and Sovereign over history as he carries forward the Kingdom story from creation to new 
creation. We want to love like this because this is what we believe seeking first God’s Kingdom and his 
righteousness (Matthew 6:33) looks like. As we explore how to love like this, we will need thoughtful 
conviction coupled with humility and grace. We will need to offer continual prayers for God’s wisdom on us 
(James 1:5) as we search the Scriptures together.  
 
Because Mennonite Brethren have always committed themselves to be “people of the Book,” when faced with 
theological and/or ethical questions, they prayerfully gathered to do the heavy lifting of discerning biblical 
guidance together as a community. This collective biblically based discernment came together into a series of 
convictions that we today call our MB Confession of Faith. Whenever we in the MB family ask theological and 
ethical questions, we engage deeply with our Confession because it represents our “community hermeneutic” 
about what we as a community believe God is saying to us through Scripture. While it is not on par with 
Scripture, it represents our community’s shared understanding of Scripture. Therefore, our journey to answer 
how to love well LGB neighbours, friends, and family will necessarily go through rather than around our MB 
Confession.  
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It is, however, very tempting to skip all this heavy lifting and engagement with the Bible and the MB 
Confession and find a shortcut that allows us to avoid this challenging step. The following five seem to be the 
most tempting of the shortcuts. 
 
Shortcut #1: “All You Need is Love” 
 
The first shortcut is to believe that we can love well simply by following our own intuitive sense that love is 
kind, compassionate, nonjudgmental, and supportive of the other person so they “feel loved.” This seems 
obvious since God is “love” (1 John 4:8), and we are called to love our neighbour as ourselves (cf. Matthew 
22:37-40; Mark 12:29-31). However, the Bible’s portrayal of God’s love is bigger and deeper than ours. God’s 
love seeks the ultimate well-being of the one being loved. God’s love weeps, embraces, rebukes, challenges, 
and forgives—always inviting the one loved to experience reconciliation with God, become a Kingdom citizen 
and live out the image of God in which they have been made. This is God’s path for every person’s ultimate 
well-being. If we want to love well, we need to look beyond our own limited definition of love and examine 
carefully what God’s love really looks like.  
 
Shortcut #2: Jesus would obviously… 
 
The second tempting shortcut is to suggest that all we need to do is look at Jesus, who in his earthly life, 
showed gracious inclusion without qualification. If Jesus welcomed and even ate with “tax collectors and 
sinners” (Matthew 9:10-11; 11:19; Mark 2:16-16), sat with the Samaritan woman at the well (John 4:1-26), and 
healed the son of a Roman Centurion (Matthew 8:5-13), then this should be all we need to understand what 
loving well looks like for us today.  
 
However, while love certainly involves gracious inclusion, a careful reading of Jesus’ ministry shows that his 
gracious inclusion involved both invitation and challenge. Jesus’ love toward the Samaritan woman at the well 
broke down a significant ethnic and gender barrier while at the same time invited her to worship God “in the 
Spirit and in truth” (John 4:23-24 NIV). Jesus’ love toward the woman caught in adultery freed her from 
community shame and judgment while at the same time challenged her to repent and “leave her life of sin” 
(John 8:11 NIV). Jesus’ love took the form of an inviting yet sharp challenge to the rich young ruler, calling him 
to a life free from his enslavement to wealth (Matthew 19:22). Jesus’ love was understood by the crowd as 
“hard teaching” and in response, they walked away (John 6:60-71).  
 
In Acts 15, the church community following Jesus’ example, graciously welcomed Gentile believers without the 
burden of Jewish boundary markers (e.g., circumcision, food laws, etc.). Yet Acts 15 balances gracious 
inclusion with a list of significant “bounded set”2 ethical expectations for the new Gentile converts that 
significantly limited wide-open inclusion.3 Gracious inclusion without qualification was not an absolute value in 
the New Testament church. Appealing to Jesus’ earthly ministry and the early church for a model for loving 
well must account for the full complexity of what Jesus’ love looks like. Unless our church communities 
welcome those who have been “outcasted” so these people can witness true Shalom life in the community, it 
is unlikely they will come to worship and follow Jesus. The mission of the church is both/and—welcoming all to 
see and taste a Jesus-centred community and inviting all to a transformation bigger than simply inclusion in 
this community. For what this both/and looks like, we need to do more careful biblical-theological reflection. 
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Shortcut #3: We follow the Living Word… 
 
The third shortcut is to suggest that doing biblical-theological reflection around our Confession of Faith is a 
misunderstanding of how the Bible actually works.4 This shortcut views the Bible as a model of how faith 
communities engaged wisely with complex questions in their world, but their conclusions are time and 
location specific so we are not constrained by their conclusions as we seek to determine what God’s love and 
justice should look like today. The conclusion around this shortcut is that if we want to love well, we need to 
listen not primarily to the written Word (Scripture) but to the Living Word (Jesus) and the Holy Spirit who will 
“guide [us] into all the truth” (John 16:13).  
 
This is a very tempting shortcut since it changes the goalposts away from a group conversation relating to the 
Bible and our Confession of Faith, and toward a group conversation where we prayerfully listen to what we 
believe Jesus is saying to us as a community in this moment. This shortcut would allow our community (and 
each of our church families) to claim the authority of Jesus while at the same time being less concerned about 
the biblical constraints that we have lived under throughout our history. The shadow side of this shortcut is 
that it separates the Living Word (Jesus) from the Written Word (Scripture) and as a result can become an 
easy justification for every Christian community to do whatever seems right in its own eyes (cf. Judges 21:25) 
independent from both Scripture as we have understood it and our larger community. Unless we want to 
break with not only our own MB faith history but that of the last two thousand years of Christian history, we 
must reject this shortcut and explore prayerfully our biblical-theological foundation, trusting that this is 
exactly how Jesus the Living Word is communicating to us now.  
 
Shortcut #4: This is just like… 
 
The fourth shortcut is to say we can love well by identifying some example from our history as a church (e.g., 
this is like the divorce issue, or the women in leadership issue, or…) which frees us from doing the heavy lifting 
of biblical-theological reflection. But here again, we will be tempted to point to the analogy that we prefer and 
perhaps fits with what we want to see happen. What loving well looks like will require more work than just 
trying to find some analogy or model from our history as a denomination to support this or that desired 
conclusion.  
 
Shortcut #5: Let’s just get along… 
 
The final shortcut is to prioritize our unity as believers (cf. John 17) to such an extent that we make a difficult 
question like this into a “disputable matter” (cf. Romans 14:1) so we can all hold different views but still stay 
together. All churches have a level of diversity which expresses itself most when we reflect on difficult ethical 
questions like this. Some will claim certainty by proof-texting a few Bible verses. Others will cite some other 
foundational commitment (e.g., love, justice, human rights) that in their minds charts a clear path forward. 
Others will explain how their personal experiences have convinced them of what we need to do next, while 
others will stand on convictions related to some new scientific discovery. Our desire not to have our 
communities blow up into discord and disunity will make the “disputable matter” option very attractive, 
hoping that this strategy will keep us focused on something larger and therefore able to stay together (cf. John 
17).  
 
But all of us know the difference between a thin veneer of pretend unity and true group unity. The first is not 
robust enough to survive the storm but will actually slowly drain vitality and life from our communities. Jesus 
calls for true unity where we actually share at a deep level important theological and ethical convictions. Paul  
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expects the Corinthian believers to “agree with one another” and be “perfectly united in mind and thought” (1 
Cor 1:10). While this seems hopelessly idealistic when we look around our church communities today, we 
must acknowledge that shared convictions are absolutely necessary for true unity and the more convictions 
we share, the more unified we will be.5  
 
But we also acknowledge that we have all been created with capacities to think, reason, and develop 
conclusions about what we believe to be true. Paul does not expect some sort of cult-group uniformity in 
everything. We can have true unity even while we disagree about things that we individually care about but 
are not at the centre of our shared biblical-theological vision.  
 
We share a deep concern for unity of the Body of Christ because that is part of what obedience to Jesus is 
about. We recognize that the road to true unity is difficult since there are times when we must be willing to 
trust the larger community and embrace the shared biblical-theological convictions of the group. At other 
times, the group will agree that there is strong biblical-theological support for deeming this or that question a 
disputable matter. Our concern is not with the priority of church unity, but with jumping to the disputable 
matter strategy without first doing the hard work of biblical-theological reflection. Just because Christians 
disagree profoundly on something does not automatically make that topic a disputable matter no longer 
requiring submission, personal surrender, and agreement with shared convictions.  
 
In summary, if we want to ask what loving well our LGB neighbours, friends, and family looks like, we cannot 
just embrace a shortcut, since none of them is adequate in itself to answer this question. For MBs asking the 
question of how to love well, there is no other way forward than to do the hard work of reflecting on our 
biblical-theological foundation as articulated in our MB Confession. True church unity, faithful biblical 
interpretation, life-giving discipleship, and Kingdom mission are all at stake. But while we want to do 
everything “right,” we also know that being right (or “fathom[ing] all mysteries and all knowledge”) without a 
heart of true compassionate love will make us “nothing” (1 Cor 13:2).  
 
Therefore, we turn our eyes (and our hearts) toward our shared biblical-theological convictions present in our 
MB Confession as we ask together what does loving graciously, lavishly, and sacrificially look like as we share 
life with LGB neighbours, friends, and family? The following convictions are about our desire to invite 
everyone to experience God’s full Shalom life—worshiping Jesus and living out his discipleship life in the 
world. The following convictions are attempts to speak humbly and honestly about what kills, steals, and 
destroys God’s Shalom life in us. While we could find more than ten, the following ten convictions provide 
important sign-posts on our journey to love well.  
 
Conviction #1: We believe that while theological and ethical decisions are complex and benefit from human 
wisdom/understanding and human experience, we give the Bible a primary place in helping us know what 
true love is, believing that the Bible contains not simply ancient human wisdom but divine revelation of the 
loving Triune God that is not accessible in any other way (See Article 2). This means that careful exegesis and 
discernment of the Bible and giving it a primary place in the discussion is what love requires. This means that 
we do not pit our understanding of the risen Jesus (the Living Word of God) against Scripture (the Written 
Word of God). We believe that the risen Jesus is consistent with the portrayal of the life and teaching of Jesus 
presented in Scripture. We also do not believe that the Holy Spirit will lead us in a way contrary to the 
teaching of Scripture. The same Spirit who represents Jesus and indwells disciples today inspired the Scripture 
so that we could be equipped for the kind of good deeds we are addressing here (2 Timothy 3:16-17;  
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cf. 2 Peter 1:19-21). For disciples of Jesus, reference to the Bible and careful study of the Bible on ethical 
questions is not “Bible thumping” but a key part of what following Jesus and showing Jesus’ love means. 
 
Loving well our LGB neighbours, friends, and family must begin with our communities carefully listening to God 
through Scripture. 
 
Conviction #2: We believe that Jesus as revealed in the New Testament Gospels is the clearest picture of 
God’s love and God’s will for the world, but the entire Bible provides theological and ethical guidance 
consistent with that love. Therefore, we do not pit the Gospels against the writings of Paul or John. We do not 
relegate the Old Testament to a low status so we can ignore its theological and ethical message. “All Scripture” 
is God-breathed (2 Timothy 3:16-17) and the entire Bible is a unified story pointing toward salvation life. This 
truth means that we value the entire Bible, even as we practice careful biblical hermeneutics6 and recognize 
that the biblical story finds its fulfillment in the good news of Jesus, his incarnation, life, death, resurrection, 
ascension, and eventual return. 
 
Loving well our LGB neighbours, friends, and family must involve listening to the entire biblical witness even 
while we prioritize Jesus. 
 
Conviction #3: We believe that salvation and eternal life are inextricably linked with one’s discipleship life in 
the present (See Articles 10-16). For followers of Jesus, salvation in Jesus means that something has 
happened in the past (e.g., forgiveness; a new status as children of God, citizens of the Kingdom, and 
members of the Body of Christ; a new life purpose seeking first God’s Kingdom and his righteousness), 
something is happening in the present (e.g., ongoing discipleship and transformation into the image of Christ), 
and something will happen in the future (e.g., bodily resurrection and participation in the fulness of the 
eternal Kingdom of God). What this means is that salvation is holistic, and is a past, present, and future reality. 
Jesus came not simply to forgive people’s sins, but to seek disciples who would “obey” him now (Matthew 
28:16-20; John 14:23-24). Jesus addresses all the main components of our human experience (spiritual, 
economic, physical, sexual, political, etc.), so how we live in each area matters. Ongoing discipleship in all of 
life is not tangential or peripheral to salvation but is a demonstration of one’s salvation. Both theological and 
ethical convictions define our identity and mission as a Jesus-centred, Kingdom of God community and are 
part of what we mean when we proclaim “Jesus is Lord.” In Romans 14, Paul made some matters “disputable” 
(e.g., clean and unclean foods, sacred days, drinking wine, etc.) but Jesus had already decentred these matters 
in his own ministry (Matthew 15:11; Mark 2:27-28) providing strong precedent for them to be disputable 
matters.  
 
This conviction that salvation and discipleship are inextricably linked means that God’s love is always inviting 
all of us to the centre, while at the same time convicting us and cleansing us. Love and conviction; grace and 
transformation all fit together. All disciples of Jesus must feel the sharp edges of this conviction pointing at us 
before we call others to what we believe are discipleship implications for them (cf. Matthew 7:3-5).  
 
Loving well our LGB neighbours, friends, and family must involve all of us in our church communities modeling 
constant repentance, growth in character, and transformation in all dimensions of our lives.   
 
Conviction #4: We believe that full life, true human flourishing, real freedom, and ultimate joy are outcomes 
only available through discipleship, obedience, and service to Jesus (See Article 10). This means that God’s 
invitation for us to seek first his Kingdom (Matthew 6:33), to deny ourselves and take up our cross (Matthew 
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16:24; Mark 8:34), and to lose one’s life for Jesus’ sake (Mark 8:35; cf. Romans 5:3) is paradoxically the path to 
these outcomes. The New Testament presents a Jesus path that sharply critiques our self-focused dreams for 
how to achieve happiness, self-fulfilment, and the good life (Matthew 5:3-12). We are created to walk in 
discipleship following Jesus (Matthew 28:20) and we become more truly human, more truly free, and more 
truly alive only when we are on that path. The corollary is also true. Disobeying Jesus and departing from that 
path results in diminished life, diminished freedom, and diminished true joy. 
  
An implication of all of this is that while it may seem to us that true love is all about encouraging individual 
freedom and happiness, and the avoidance of anything that involves suffering and pain, the New Testament 
uniformly does not define love this way. Instead true love invites everyone to the “yoke” of Jesus (Matthew 
11:29-30), to a new “happiness” path behind Jesus, and to an acceptance of whatever suffering, pain, or 
persecution this obedience journey might involve (Romans 5:3; 8:17-18; Philippians 1:8). This is what true love 
and true justice look like and this is the only road to human flourishing, to God’s Shalom, and to God’s 
Kingdom. Again, only as all of us embrace the Jesus way of costly discipleship as the way to life, will our call to 
other disciples of Jesus be heard and embraced. 
 
Loving well our LGB neighbours, friends, and family means that we prioritize discipleship, obedience, and 
service to Jesus over individual freedom, happiness, and the avoidance of suffering and pain. 
 
Conviction #5: We believe that the ethical teaching of the Bible is primarily addressed to followers of God 
and is not to be imposed upon the world. While the ethical teaching of the Bible speaks to the well-being of 
all people, it is written for the people of God who have been redeemed by Jesus, empowered by the Holy 
Spirit, and become part of the Body of Christ. It is for those who worship Jesus, who desire to live a life of 
discipleship, and want to seek first God’s Kingdom. The Bible is mostly about discipleship ethics not general 
ethics to condemn non-believers or to be imposed on those who have no interest in bowing down and walking 
behind Jesus. While all are invited to become children of God and Kingdom citizens, it should come as no 
surprise that Kingdom ethics (e.g., Matthew 5-7) will often appear nonsensical to those who do not desire to 
worship and follow Jesus.  
 
Loving well our LGB neighbours, friends, and family means that we do not expect or impose discipleship ethics 
on our LGB neighbours, friends, and family who are not disciples of Jesus.  
 
Conviction #6: We believe that all humans are created in the image of God (imago Dei) which bestows 
inestimable value, divine responsibility, and an embodied relational drive upon each person (See Article 3). 
The image of God is intrinsic in each human being making us originally offspring of God with a capacity to 
reflect God’s character.7 This image bestows inestimable value on every human being. This image also means 
that we, unlike any other part of creation, have been bestowed with a priestly and royal responsibility to 
represent, or “image,” God in the world (Genesis 1:26-27; Psalm 8:4-6). And, finally, the image of God also 
draws us toward relationships and community reflecting the intrinsic community of the Triune God. Being 
alone is the one thing in the Garden of Eden that was “not good” (Genesis 2:18). Our creation as “male and 
female” (Genesis 1:27) demonstrates our embodied drive toward relationship and intimacy, which is also a 
reflection of the image of God in us. The image of God, therefore, bestows both inestimable divine value and 
inestimable divine responsibility upon each human being to relate well to God, others, creation, and 
ourselves.  
 
Loving well our LGB neighbours, friends, and family means that we deeply value every LGB person as a divine 
image bearer, and that we have a divine responsibility to reflect Jesus to them and to all of our neighbours. 
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Conviction #7: We believe that all of us as humans, though still profoundly valuable image bearers of God, 
have been deeply affected by sin and are in need of God’s intervention (See Articles 4-5). Sin has disfigured 
our image of God capacity, damaged our ability to represent God in the world, and disordered all of our drives 
toward relationship and intimacy with God, others, creation, and even ourselves. Sin has blinded us to the true 
nature and character of God, other humans, creation, and ourselves as we navigate our place in the world. No 
human (except Jesus) has escaped these deathly consequences of sin. Because all of us have embraced sin 
(Romans 3:23), we live with consequences of our and all of humanity’s sin which have profoundly affected 
everything (Romans 8:18-22). Becoming a disciple of Jesus means that Jesus forgives sins, defeats the power 
of sin, gives us a new identity in Christ, and opens the way for us to properly represent God in the world, to be 
renewed in the image of the Creator, and to walk in his path toward relational health and wholeness. This 
conviction means that all humans share profound value, deep brokenness, and an ongoing need for God’s 
forgiveness and healing. This means that as redeemed disciples of Jesus, we desire to speak truth to each 
other not from a posture of pride or moral superiority, but as image bearers of God, in need of Jesus’ ongoing 
forgiveness and transformation.  
 
Loving well our LGB neighbours, friends, and family involves a deep and humble recognition of our shared 
sinfulness and our ongoing need for repentance, forgiveness, and transformation. 
 
Conviction #8: We believe that the New Testament does not see sexual intimacy as a human right or an 
absolute expectation for experiencing a full life, true humanness, rich community, or ultimate joy (See 
Articles 10-11). Jesus, the most truly human and alive person in history and the ultimate image bearer of God, 
was a single and celibate sexual being and yet lived fully in profound relationship and community with others. 
Likewise, the new creation will burst with life, relationship, and community but will be lacking sexual intimacy 
(Matthew 22:30; Mark 12:25). Temporary or life-long celibacy, while incomprehensible for many in our 
culture, is considered by the biblical writers to be compatible with full life, true humanness, rich community, 
and ultimate joy—when lived out by disciples of Jesus in the midst of Jesus’ community.  
 
However, calling disciples of Jesus to live out celibacy (temporary or long-term) in a way consistent with a full 
life and true humanness requires a significant level of intentionality and commitment on their part and on the 
part of the whole church family. Church communities, like ours, that believe that celibacy is the Jesus 
discipleship path for all those not in a male-female marriage, need to take on the responsibilities of being that 
kind of beautiful community. Will we be places of welcome, deep friendship, security, and care especially for 
those most in need of these good gifts? 
 
Loving well our LGB neighbours, friends, and family who are disciples of Jesus means inviting them to celibacy 
lived out in the midst of a rich and life-giving Christian community.  
 
Conviction #9: We believe that male-female marriage is the consistent biblical-theological vision from 
creation to future redemption and the only life-giving context for sexual intimacy (See Articles 3-6). While 
same-sex attraction is never addressed in the Bible, all same-sex sexual intimacy is uniformly rejected for 
God’s people because it is unable to reflect God’s creational and Kingdom purposes, regardless of its level of 
love, intimacy, and/or commitment (See Articles 10-11). The nuptial model of embodied male-female sexual 
intimacy is never challenged or refuted in Scripture and it provides the key model (or figure) of God’s 
relationship with Israel (cf. Isaiah 54:5-8; Jeremiah 3:15; 31:21) and Jesus’ relationship with the Church (cf. 2 
Corinthians 11:2; Revelation 19:7-9; 22:17). This male-female model is foundational to the Bible’s portrayal of 
marriage.8 When Jesus, as portrayed in the Gospels (e.g., Matthew 19:4-6; Mark 10:6-9) addresses issues of  
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marriage and sexual intimacy, he points back and affirms the picture of God’s creational intention found in 
Genesis 1 and 2 where people were created male and female, and God invited the first male and female into a 
covenant relationship of leaving, bonding, and becoming one flesh (Genesis 2:24).  
 
Same-sex sexual intimacy is opposed explicitly (cf. Leviticus 18, 20; Romans 1; 1 Corinthians 6; 1 Timothy 1), 
and implicitly by the portrayal of male-female marriage as the key redemptive model for God’s relationship 
with his redeemed bride. In addition, unlike instruction concerning slavery, Jewish identity markers 
(circumcision, food/clothing laws, Sabbath, feasts), and the treatment of women, there is no trajectory or arc 
in the Bible toward a greater revelation or a new Kingdom freedom that would allow us to set aside the 
Genesis 1 and 2 male-female marriage model. There do not appear to be biblical grounds for considering 
same-sex sexual intimacy to a disputable matter among God’s people.  
 
Our shared biblical-theological understanding is that all same-sex sexual intimacy is contrary to God’s life-
giving intention for human image bearers. This is hard and countercultural teaching that will only make sense 
if our earlier convictions are also true—that walking in faithfulness to God’s creational intention for humans 
leads to full life, true human flourishing, real freedom, and ultimate joy—and that opposing those intentions 
will “steal and kill and destroy” (cf. John 10:10). Hard truth like this is only loving truth if it is true. We believe 
it to be true. 
 
Loving well our LGB neighbours, friends, and family who are disciples of Jesus means loving enough to speak 
the hard truth that same-sex sexual intimacy is contrary to God’s life-giving intention for human image 
bearers. 
 
Conviction #10: While we sympathize with the motivations behind those trying to find ways to avoid the 
hard truth described in Conviction #9, we do not think any of them individually or combined is able to 
overturn the truth of that conviction. The following are the most common arguments that disagree with 
Conviction #9. (For brief responses to each argument, see the endnotes.) 

• When the Bible prohibited same-sex sexual intimacy, it was addressing only harmful and oppressive 
same-sex sexual relationships common in the biblical world. This means that the biblical writers would 
not disapprove of loving and covenantal same-sex sexual intimacy for disciples of Jesus.9  

• Since the ancient biblical writers didn’t know about our scientific conclusions regarding homosexual 
orientation, their prohibitions are not applicable to those born with this orientation today.10  

• Since Jesus never talked about same-sex sexual intimacy, it must be a nonessential or a secondary 
issue that we can make a disputable matter in our churches today.11  

• Since we are inconsistent in how we obey other Old Testament ethical texts (e.g., purity laws for 
clothing, planting single seed types in a field, etc.), we should not try to impose Old Testament texts 
about sexuality on Christians today.12  

• Since Jesus modeled love, inclusion, and social justice, these values must take priority over the 
prohibition texts that are unloving, exclusionary, unjust, and harm producing to LGB people.13  

• Since all Christians regardless of orientation seem to pursue the same goals in marriage (viz., 
friendship, intimacy, happiness, sexual fulfillment), there is no reason why God would not be equally 
pleased with same-sex and male-female unions.14 

• Since church unity is a much higher priority than these private sexuality issues, we should just consider 
same-sex sexual intimacy a “disputable matter” and live together in peace as a church.15  

• Since same-sex sexual intimacy prohibitions promote the oppression of a persecuted minority, 
encourage heteronormativity rather than diversity, and maintain the power of the majority over an 
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excluded minority, these prohibitions should not take priority over the biblical values of justice and 
inclusion.16 

• Since many biblical scholars disagree about what exactly the Bible says about same-sex sexual 
intimacy, the Bible must be so muddled on this question (or have no consistent sexual ethic at all) that 
God couldn’t have considered the topic of same-sex sexual intimacy important enough to be anything 
other than a disputable matter.17  

 
Loving well our LGB neighbours, friends, and family means we want to be open to new learning, but for this 
new learning to become elevated to the status of new truth, it must engage directly and convincingly with 
God’s revelation in Scripture. We do not believe that this new learning has accomplished this threshold of truth 
and therefore we do not consider these counter arguments strong enough to redefine and even reverse what 
we believe loving well should look like.  
 
Loving Well in Real Life 
 
There is no “loving well” until we have expressed it in real life interactions with our neighbours, friends, and 
family. We want to demonstrate God’s welcome and love to people who identify as LGB—people with real 
names who are our neighbours and friends—people in our families and church whom we love deeply. Loving 
well means we do not run away from our calling. Loving well means we do not condemn (John 3:17) but invite 
to Jesus’ life (cf. John 10:10). The following scenarios are only illustrative and not some final word on each 
situation since people are unique and circumstances vary. Loving well for Jesus is often messy and does not 
follow an easy formula or map. We need to pray for Holy Spirit wisdom as we seek to love well in each 
situation.  
 
We begin all of our scenarios with the conviction that loving well means loving in the way of Jesus consistent 
with the ten convictions noted earlier. Biblical love is an action and not simply an emotion that we feel inside. 
When Jesus restates the Old Testament commands (Deuteronomy 6:5; Leviticus 19:18) that we are to love 
God and love our neighbours (Matthew 22:37-40; Luke 10:27), it is clear that we need to act in love toward 
God and neighbour. We are not being commanded to feel a particular way since we cannot conjure up feelings 
in response to a command. If love is an action, what might love look like as we engage LGB neighbours, 
friends, and family? 
 
Scenario #1: An LGB student and friend of some of our church youth is bullied in a public high school. 
 
Love of neighbour certainly means that we are called to show love, to relieve suffering, stand up against 
injustice, and advocate for fairness and equity. As stated in Conviction #5, we are not put into the world to 
condemn the world (John 3:17) or impose Kingdom ethics upon a non-believing world (even if we could get 
our secular governments to comply). Jesus healed people in the crowd out of compassion for them (Matthew 
14:14). Jesus fed hungry crowds out of this same compassion (Matthew 15:32; Mark 8:2). He healed and fed 
people who were not his disciples and presumably never became his disciples.  
 
Loving in the way of Jesus means that we share God’s compassion and thus we need to be advocates for 
safety, justice, and fairness for LGB people in our neighbourhoods, cities, and workplaces. We want to support 
laws and policies that ensure that LGB people are treated fairly when applying for jobs, benefits, housing, etc. 
We desire to stand up for them against bullying and violence in any situation where that is a reality (as in  
scenario #1). What might it look like for us to advocate and stand by LGB people who are experiencing such 
bullying and violence?  
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We desire to treat every LGB person fairly and graciously in all our interactions as we would for any other 
neighbour. And as we would for anyone else, we pray for opportunities (as God provides) to invite them to 
worship and obey Jesus, but our love and concern for them are not diminished if they choose a different path.  
 
Scenario #2—A high school aged child from our youth group comes “out” to her parents that she considers 
herself a lesbian.  
 
For most Christian parents who want to love well in a way consistent with the ten biblical-theological 
convictions noted above, having a child come out like this would be profoundly challenging for a whole host of 
personal, relational, and theological reasons. Some parents feel compelled to choose either their convictions 
or what they perceive as the only way to love their child.  
 
While this scenario certainly would cause any Christian parent to carefully re-examine personal convictions, 
loving well calls us to continue to embrace our children as beautiful gifts of God who are now and always will 
be part of our family. This foundational conviction does not change. We believe that same-sex attraction is not 
in itself contrary to God’s call on their life which means that disciples of Jesus who experience same-sex 
attraction can live faithfully and joyfully, seeking first God’s Kingdom. As Conviction #4 states, pursuing Jesus 
and seeking first God’s Kingdom is the path to full life, true humanness, and real freedom for us and for them. 
 
While “membership” in the church family is conditional in that it is based on a shared voluntary covenant of 
worshipping and obeying Jesus in response to what he has done, membership in our biological (or adoptive) 
families is unconditional. As a result, our children are always in our family no matter what. While some 
parents feel that unconditional love of their child cannot coexist with Convictions #8 and #9, it is hoped that 
Christian parents can express a Jesus-like love which both embraces their children fully as family and invites 
them to live faithfully as disciples of Jesus.  
 
Being a loving Christian parent means to walk with our children through every journey, trusting that God is 
their ultimate parent, as we pray for them, and gently invite them toward the path of Christian discipleship 
seeking first God’s Kingdom and his righteousness.  
 
Local church families will be needed more than ever to walk with and support these parents and families, 
loving them, and encouraging them on this challenging path. The causes of same-sex attraction are complex 
and we should refrain from attempting to know what we cannot ultimately know about a specific individual. 
Because of this lack of knowledge, we must not blame anyone—especially parents—for a person’s sexual 
attractions. We must also recognize that for most LGB people, their sexual attractions are stable and 
unchanging over the course of their lifetimes. This means that it is both disrespectful and unloving to LGB 
people for us to expect someone to change their sexual attractions. Other than for those LGB disciples of Jesus 
who feel called to marry someone of the opposite sex (a “mixed-orientation marriage”), we believe that God 
calls all LGB disciples of Jesus to a life of celibacy and ministry within a loving church community.  
 
Scenario #3—An LGB person, who has never heard about Jesus, visits your church.  
 
Our posture toward anyone who comes our way should be—welcome! We have a place for you! We are a 
community of love and grace and blessing because we have experienced these from Jesus personally. How can  
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we help? We are ready to hear your story when you are ready to share it with us. We also want to share our 
story of how we have become worshipers of Jesus, joining together as his Kingdom people, and participating 
in his Kingdom mission. We want everyone to become worshipers of Jesus, who taste and see God’s Kingdom. 
 
As a result, we want to be a people who welcome, love, care, and help without hiding the reality that we have 
shared convictions about life and money and sexual intimacy that are hard and challenging to all of us. Since 
we live in a hyper-sexualized world, we do not want to hide our convictions that we believe every person is 
called to repentance, to embrace a new identity (viz. child of God, Kingdom citizen, member of the Body of 
Christ), and become part of rich and beautiful relationships within a healthy Jesus-worshipping community. 
However, sexual intimacy is life-giving and beautiful only in the context of a male-female marriage 
relationship. Jesus has called all others to honour and model Jesus by walking in celibacy. Both are Kingdom 
callings and both are discipleship paths. 
 
For LGB people visiting our churches, we must have some messaging somewhere (e.g., church website) that 
shares both our welcoming heart and our conviction that God calls to celibacy all disciples not in a male-
female marriage. It would not be loving if we failed to communicate what we believe is God’s Kingdom calling. 
Living out our Kingdom calling in the midst of the Kingdom community is exactly where all of us will 
experience life, flourishing, and true happiness. 
 
Scenario #4—An LGB Christian wants to serve on the worship team. 
 
Unless a local church has other restrictions for worship team participants (e.g., membership in the church), 
any LGB disciple of Jesus from that congregation who has the needed gifts and is willing to live in agreement 
with the convictions stated above, should be fully welcomed into the community and can apply for any role 
that fits their giftings as discerned within the church family. 
 
Disciples of Jesus who identify as LGB and/or as same-sex attracted (SSA) and who embrace living according to 
Convictions #8 and #9, are fully welcome into church membership and full participation in the congregation 
according to their giftings. This includes eligibility for leadership and/or pastoral roles that fit them well. 
 
Other Scenarios? 
 
There are many other scenarios that we could theorize about (e.g., an LGB person who is married and has 
children becomes a Christian at your church; a Christian LGB group that holds your convictions wants to rent 
space in your church to evangelize their community and wants to put up a rainbow flag at their meetings; 
etc.), but situations and people are unique and church leaders will need to weigh each situation carefully and 
wisely, in an attempt to live out our convictions and love well knowing that they might get it wrong.  
 
Conclusion 
 
So we come back to our big question: How do we love well our LGB neighbours, friends, and family in the way 
of Jesus? We have journeyed through a clarification of our ultimate priority (worshipping and obeying Jesus), a 
recognition of the ten convictions that guide our practical loving actions, and an application of these 
convictions to a few scenarios.  
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Our humble but firm conviction growing out of an exploration of Jesus, Scripture, and our MB Confession is that 
the compassionate and sacrificial love of Jesus is compatible with calling all disciples of Jesus who are not in a 
male-female marriage, to live out celibacy in the context of a rich and missional church community. This is 
what we believe seeking first God’s Kingdom and his righteousness means (cf. Matthew 6:33).  
 
Because of our cultural assumptions about the inviolable values of personal freedom and personal happiness, 
many will consider this conclusion both harmful and impossible. However, there is no discipleship calling 
which God does not also give the ability to live into—providing the Holy Spirit and a community of disciples to 
share the journey. We believe this calling is what God describes as the path to true life, true humanness, and 
true freedom.  
 
This is only one of many “hard teachings” (cf. John 6:60) that we find in the New Testament challenging each 
of us in our specific life situations to deny ourselves, take up our crosses, lose our lives, and follow Jesus 
(Matthew 16:24-27). We can only speak with integrity to each other if we are embracing and living out this 
truth in our own lives. May we be that kind of loving and sacrificial community, worshipping and obeying King 
Jesus, as we together live out his mission in the world! 
 
Written by Ken Esau and Approved In Principle by the CCMBC National Faith and Life Team (2021) 
 

1 Lesbian, Gay, and Bisexual. Because of length limitations, this document will not attempt to address how to love well our 
Transgender/2 Spirited neighbours, friends and family.  
2 Paul Hiebert has provided a helpful description that groups can be placed on a spectrum with “bounded set” (rigid and clear 
boundaries where violators are excluded) on one end and “centered set” (inclusion and exclusion is more about the direction one is 
facing than about clear boundaries). However, Hiebert acknowledges clearly that to be centered means that the person “moves 
toward Christ” and “seeks to know and follow after Christ” (28). For Hiebert, the essence of “centered set” thinking for Christians is 
obedience to Jesus which demonstrates the direction one is moving. Centered set thinking should not be used to undermine the 
importance of Christian discipleship. (See “Conversion, Culture and Cognitive Categories,” Gospel in Context 1 (4): 24-29) 
3 This includes the prohibition against porneia (“sexual immorality”) which many consider inclusive of same-sex sexual intimacy. See 
Darrin Snyder Belousek (Marriage, Scripture, and the Church [Baker Academic, 2021]), 229-232.  
4 For a review of one version of this shortcut, see Ken Esau, “Review of Peter Enns’ How the Bible Actually Works,” Direction 49.2 
(Fall 2020): 202-205. 
5 True unity in a group can involve being “united in mind and thought” (1 Corinthians 1:10) which seems only possible in a 
disagreement if either part of the group voluntarily submits to and adopts the wisdom of the other part. Alternatively, true unity 
could mean lifting up the shared purpose or centre, so in a disagreement the part of the group with more “power” could expand the 
“tent” so that the disagreement itself becomes a “disputable matter” (Romans 14:1). The call for unity is incumbent upon all parties 
in a dispute, and there are several paths possible to achieve that outcome. (Other options, of course, are that groups just stay 
together without true unity or that one part of the group coerces the other part into agreement. Neither of these options seem to 
produce true unity in the way of Jesus.)  
6 Biblical hermeneutics is used here to mean the practice of understanding how biblical teaching applies to Christian disciples today. 
For MB hermeneutical models, see Direction 49.2 (Fall 2020). 
7 “Image” is parent/child language. See Genesis 5:3 where Adam’s son Seth is described as being in Adam’s image. Humans are 
image bearers created to be “children of God” and live out God’s image as God’s representatives in the world (Psalm 8:4-6). “Image” 
is also the language of a religious representative (an image representing a deity) or a political representative (an ambassador 
representing a sovereign). All these themes are present in this rich image. 
8 Darrin Snyder Belousek argues that from creation to new creation, this nuptial model of male-female marriage is biblically 
embedded in the Bible. This male-female pattern is the only one that can carry the theological weight of the “form, function, and 
figure” of marriage in the Bible (164).  
9 Some scholars suggest that if the biblical writers had been aware of loving and covenantal same-sex sexual relationships, they 
would have provided an exception clause for these relationships similar to the exception clause about legitimate divorce in Matthew 
19:9. The lack of an exception clause needs to be explained by either the biblical writers’ complete lack of knowledge about loving 
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and covenantal same-sex sexual relationships or by their clear intention that there is no exception for their teaching. N.T. Wright 
affirms the latter option: “Monogamous, same-sex relationships were known in the ancient world as well as in the modern—there is 
plenty of evidence, despite what people sometimes say” (https://religionnews.com/2014/06/03/nt-wright-homosexuality-science-
gender/). Snyder Belousek affirms this same conclusion: “Historical research in recent decades has exhibited a variety of sources—
Greek, Roman, and Jewish; literary and artistic—that evidence consensual, mutual same-sex practices, even loving, lifelong same-sex 
partnerships, existing in the Greco-Roman world alongside the hierarchical and exploitive practices of pederasty, prostitution, and 
master-slave sex…. The hermeneutical argument that Scripture’s references to same-sex intercourse are irrelevant to our question 
of same-sex union thus falls flat along with the historical claim by which is it buttressed” (205).  
10 This argument suggests that because the biblical writers did not know what we presently know scientifically about homosexual 
orientation, the Bible is incapable of providing us guidance on this modern question and many other modern questions as well. The 
assumption here seems to be that biblical writers are only capable of sharing limited human wisdom rather than timeless divine 
revelation applicable to modern situations. If we accept this conclusion, then much of biblical theological and ethical guidance will 
need to be re-imagined in light of our modern thinking and knowledge. This approach conflicts with Conviction #1. This argument 
also overstates what science is able to teach us: “…science is not capable of asking, much less answering, which of two incompatible 
propositions pertaining to human conduct (whether sexual intercourse belongs properly within man-woman marriage or not) better 
fits God’s will. Science by itself is not competent in moral matters because scientific method cannot distinguish empirically between 
creation and corruption and thus cannot discern morally between good and evil” (Snyder Belousek 184).   
11 In Matthew 19:1-6 in response to the question of divorce, Jesus closely connects Genesis 1:27 (“male and female”) with Genesis 
2:24 (“become one flesh”) as the original prescriptive model for marriage. This connection seems to rule out other innovative 
options for human sexual intimacy. However, it is true that Jesus never specifically addresses same-sex sexual intimacy (although it is 
possible that there is some reference in Mark 7:20-23). Whenever Jesus does not address an ethical issue that is earlier addressed in 
the Old Testament, his silence could be interpreted to mean that he considers the behaviour unimportant and therefore permissible. 
However, Snyder Belousek argues that there “is no need to state what everyone already assumes or to debate that on which 
everyone already agrees. Had Jesus diverged from the Jewish consensus on same-sex intercourse, on the contrary, we might expect 
Jesus to have voiced his dissent, as he did on other matters—and expect his novel view to have been the subject of controversy. I 
thus think that Jesus’ ‘silence’ cannot be leveraged to favor marriage innovation” (Marriage, Scripture, and the Church, 79). 
12 It is clear that Old Testament ethical instruction is often placed together in a way that can be confusing for Christians. Some 
instruction clearly represents boundary markers for the Old Testament people of God (e.g., circumcision, food laws, etc.) that are no 
longer the boundary markers for the Church. Other instruction has been “fulfilled” in Jesus. But much Old Testament instruction is 
about love, holiness, justice, and the Shalom path and this instruction continues to provide key guidance for Christians today. The 
fact that Christians have to do careful reflection on Old Testament texts and this appears “inconsistent,” does not make all Old 
Testament ethical instruction irrelevant. See Conviction #2. 
13 Conviction #4 argues that true love is not defined by what we think is the most loving course of action (e.g., the most “kind” or the 
one that we think will lead the other person to be happy) but by what God, whom we understand to be the very definition of love 
(and justice), has communicated to us via divine revelation. While many biblical texts are profoundly challenging to our personal 
desires for freedom and happiness, they are not “clobber texts” if they lead us to pursue God faithfully and righteously. Jesus’ 
conversations with the Pharisees and religious leaders are profoundly confrontational but his goal is true love and justice. If we 
decide that we are the primary judges of what is loving and just, then we need to reject Conviction #1 as well. True love and true 
justice do not ultimately produce “harm” (although since following Jesus involves self-denial, death to self, hating father and 
mother, many people will interpret this path as harmful in the short term). Synder Belousek summarizes: “Appeals to a welcome-
and-inclusion Jesus or love-and-compassion Jesus or justice-and-mercy Jesus, then, portray a simplified Jesus that reflects a selective 
reading of the Gospels. This portrait neglects the call-to-repentance Jesus and strive-for-righteousness Jesus and warning-of-
judgment Jesus to whom also the Gospels testify…. The Jesus of the Gospels, and the gospel of Jesus cannot be reduced to 
‘inclusion’” (237).  
14 Snyder Belousek agrees that if we believe that Christian marriage is essentially about both partners experiencing intimacy, 
happiness, and sexual fulfillment, there is no strong argument to oppose same-sex unions. However, Christian marriage is about 
much more than one’s personal benefits from being in this union, and involves participating in “God’s work of creation and 
salvation” (162).  
15 See the paragraph about church unity in the section preceding Conviction #1. 
16 It is true that biblical ethical guidance on these issues has been misused in a way that has oppressed sexual minority groups and 
promoted hate against these groups. Conviction #5 stands against this in the public arena and invites us to a new posture toward 
LGB individuals. However, walking in the path of Jesus in obedience to what we understand as the biblical Shalom path, and inviting 
others to the same in their unique situations, is not because of oppression or power but because we believe this is the true path to 
life. Any other motivation is contrary to and a denial of Jesus and the Kingdom of God.  
17 Scholarly disagreement is common on many (if not most) theological and ethical issues. Sometimes this leads to Christians 
considering the issue a legitimately disputable matter. At other times, we recognize scholarly disagreement as present but that the 
Bible remains clear enough to us as a hermeneutical community that we do not throw up our hands and relegate this issue to an 
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unimportant and/or disputable matter. Convictions #6-9 argue for a coherent portrait that we believe stands up in the face of 
scholarly disagreement. 


